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Preface 


How does one become experienced? Where its 
origin and where its appearance and where its end? 
Which are its foundations, deep and wide, which when 
expressed pervade far and wide. Seers, intellectuals, 
thinkers and philosophers have laid their thoughts 
extensively before humanity for generations. Has that 
made the experience of the seers accessible to be wise? If 
not what is the relevance? The Book does not attempt to 
experience afresh but take a glimpse of that inaccessible 
experience Therefore, every study is an individual 
attempt to snatch few moments of that experience, if 
possible, similar experience if the not the same one. 
Experience of one cannot be compared with experience 
of another. He can neither measure the depth of a seer’s 
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experience or its range and many questions remain 
unanswered. 

The purpose of this small book is an attempt of 
the smallest of the small to climb the heights of the 
Himalayas or to find the profound depth of the ocean. 
Upanishads say that the lump of salt which dived deep 
the ocean to search its depth became one with and as 
deep and vast as the ocean. I want to try, though the 
efforts may not be consistent. The Lord has assured that 
Gana ma aad wen ware’. The author is no in a hurry 
but would like to take a step a step further on that Path. 

Like many scriptural hymns which appear simple 
and prosaic in form but are spiritual and mystical in 
essence, Ganapati Aatharvasheersha reveals a natural 
and fundamental mystical experience of Seer Ganak, 
which Atharvan, a distinguished ancient seer, reveals to 
the Aryas. Seer Ganak had deep experience, expansive 
insight and experience in the universal character of his 
spiritual experience. His experience was self-established 
and self-certified. He was affluent with had the 
luminosity of the Sun, the calm comfort of the Moon, the 
loftiness of the mountains and depth of the oceans the 
sparkle of the stars and the fragrance of the flowers, 
mother’s warmth, friend’s camaraderie and nature’s 
neutrality. Atharvan who was conscious of the need to 
integrate universally living truths as one common ethos 
takes up the task of communication. How can one 
transmit the experience of one Seer over to others, 
himself becoming the communicating conduit? 

The Seer is amaf, an exception visionary. He is 
aia, who experiences the vision of Deity without the 
sensory instruments of cognition but through supra- 
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sensory perception. Madhvacharya says in Mahabhartat 
Tatparya Nirnaya, ‘westat es wd ^a aaa | aaa 
añada q ! and Agata æ Raus |’. because 
divine descent is not through nature's elements or 
through physical contact of male-female relationship. It 
is as said in Brahmavaivarta Purana, ‘auty a oai 
dmi ma a ara war’ — complete in Wisdom, 
splendour, power, bliss, prosperity, energy and the like. 
For such descent no form, no colour, no caste, no family 
can be associated. Seers experience and are aware of its 
Spiritual essence. But being aware is not same as being 
able to express in human speech. 

Therefore from time immemorial they have 
speaking about it to the best of their ability and human 
beings are endevouring to make the experience of the 
seers as their own. Even if one is able to touch of hem of 
the garment is as good as having bliss of being nearer 
Satya than not being at all. Therefore transcending 
infirmities one should seek that which is transcendental. 
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Ganapati Atharvasheersha 


Introduction 


One of the most distinctive features of ancient 
Indian philosophies was the universal approach which 
they had towards faiths of different people, periods and 
places. Athrvedic seer speaks of the earth that bears 
people speaking varied languages and following various 
religions and seeking wealth flowing in thousands 
streams, like a milch-cow that never fails. They believed 
the worlds to have One Prime Existence, which the seers 
fashioning in various manner, and that the Paths to reach 
to Perfection are varied, each being as valid as any other. 


In ancient world, there was neither confrontation nor any 
contemptuous disregard to the beliefs of others. Attempts 
were made for continuous concord, with conscious effort 
to converge different perceptions in one universal 
foundation of righteousness — Sanatana Dharma. 

The seers of Angira, Atharva and Bhrigu tribes 
had traveled distant places and various regions from the 
Assyria, Sumer and Mesopotemia in the West to the sea- 
shores on the west coast of India, the plains of Punjab 
and the banks of the river Sindhu and Sarasvati. 
Amongst all the Arya tribes they were the most exposed 
tribes to diverse faiths and beliefs which ended the Vedic 
beliefs being universal in outlook. With such fusion, the 
vedic thoughts became transformed in to one all- 
comprehensive way of life and many non-Arya gods and 
beliefs came to be assimilated in Arya society at the 
instance of Angiras Atharvan and Bhrigu tribes. As 
S. Radhakrishna put it ‘The Vedic religion absorbed, 
embodied and preserved the types and rituals of other 
cults. Instead of destroying them, it adapted them to its 
own requirement. It took so much from their social life of 
the Dravidians and other native inhabitants of India that 
it is difficult to disentangle the original Aryan elements 
from others’. 

The Hindu religion today consists of every 
remnant of diverse religious beliefs of the Aryas along 
with Dravidians, Austric, Mongloids, and Negroids, 
including believers of animate and inanimate forces of 
nature. Some of the religious totems of other societies 
like bull, elephant, eagle, monkey, serpent, cow came to 
be venerated by the composite Hindu society. Elephant 
was the principal deity of Vratya, Virupa and Pramatha 


societies, being designated as Ganapati or the Lord of the 
Ganas or communities. With the disappearance of once 
dominant civilizations founded on the banks of Sindhu 
and Saraswati rivers, a large segment of the Vratya, 
Virupa and Pramatha communities came to settle on the 
West coast of India in what is known as Konkan and 
mainland of Maharashtra, while the serpent worshipping 
Nagas emigrated to the north east and the south, the 
monkey worshipping Vanaras and others shifting further 
down to the deccan plateau. 

Grtsamad and Nabhapraedan, belonging to Virup 
gotra, of non-Arya origin, were also vedic seers, perhaps 
under the influence of Angira, Atharva and Bhrigu tribes. 
They were the forerunners in Arya and non-Arya 
assimilation and introduce divine Ganapati to the Aryas 
as Satya - the Prime Existence, Rta — the cosmic 
principle Akshara - the immutable word. The hymns seen 
by Grtsamad and Nabhapraedan became part of the 
Rigveds. The hymns originally seen by seer Ganaka was 
later introduced by Atharva to Aryas as Gganapatyati 
Atharvasheersha. The deity being highly mystical, 
Atharva uses for communication words and symbols 
which common masses were familiar. Therefore, we find 
mention of popular vedic deities like Brahman, Vishnu, 
Rudra, Indra, Agni, Vayu, Surya, Chandra etc. saying 
that Ganapati too is very much like them. But all these 
are intermediate mediums before one is enlightened to 
the Supreme Brahman. Finally, when that was not clear 
for the common masses he gives the description of his 
firm, the community to which he belongs. 

In post vedic times, Ganapati acquired immense 
popularity among the masses and the seers used to 


enhance the spiritual values by associating him with % — 
‘aq ara Uae an aay’, Brihaspati and Vak ‘art à gef ae 
vq af arene 3 gee and ‘aml I ser qa ug 91d: dam 3 
qe. In this hymn Ganapati is referred to as Aria 
and Shatarudriya hymn offers obeisance to Grutsa, 
Vrata and Virup along with Ganapati — JAM Tenaga 
dr m | maa at mom | In upanishadic time, 
Ganapati acquired wider dimension, Narayana Up. 
lauding him with the words, ‘agga freue | aagos dm | 
ai aha yaaa |’ . In later philosophies Ganapati was seen 
in the context of inclusion of non-Arya Shiva-Shakti 
sampradaya as their progeny and the brother of 
Kartikeya. In Maitrayini Samhita we find them 
worshipped as ‘aqgura Rar mera Amer qa ges Yaad | 
qama Rar q adaa gaara | ded af waren l. 

Puranas elaborated his human form with 
delightful symbols of Moon of the forehead — maas, 
controlling the ever changing Mind. If the Mind is to 
transcend beyond three states of Waking, of Dream and 
Dreamless, then the Moon which is the symbols of 
unsteady mind needs to be kept aside. Therefore, the 
popular legend that on the Ganesh Chaturthi one must 
now see the moon. The mouse suggests the wavering 
senses and symbol of obscurity of Mind, and it being his 
vehicle suggests his subjugation of obscure forces. 31431 
suggests control of the animalistic tendencies. maa in his 
hand is the Bliss. The four arts are said to be his consorts 
and as Aum he is the presiding deity on letters, which is 
also known as Akshara. He is also known as Vinayaka, 
Lambodar, | Gajakarna, Bhalchandra, Herambh, 
Gajanana, Vikata, Dhumraketu etc. Primarily he is the 
presiding deity on education. Therefore, all students start 


their education after offering obeisance to the presiding 
deity, Ganapati - Shree Ganeshaya namah. 

In popular theology, Ganapti being- omme is 
also remover of obstacles — ferm. In Mahabharat we 
find him mentioned as one who wanders around the 
world removing the obstacle of the devotees. Prayer to 
him is addressed as “aqu mersa gía aa | Asi art da 
gu arty war |’. Materialistic men have changed the word 
from ‘gy’ to ‘ad’ without realizing perhaps that Ganapati 
is facris as well as rss. Therefore, “gu” is the word 
to be used and not the word ‘#4’, which otherwise gives 
unlimited liberty for the devotees to perform even 
unrighteous deeds whereas what he should pray for is the 
success in righteous, gw deeds. The hymn desires that 
Ganapati should bring obstacles in agm deeds but in yu 
deeds. 

Before the hymn is recited, the seer desires the 
strength of the organs of perception and of the action, 
purity in speech and clarity in Mind. Katha Up. says that 
‘Not he who has not desisted from evil ways, not he who 
is not tranquil, not he whose has not a concentrated 
mind, not even he whose mind is not composed, but only 
through austerity without direction .... Mundaka Up. 
affirms ‘This Self cannot be attained by one devoid of 
strength, not through thoughtlessness, not through 
austerity without direction. .' Therefore he seeks the 
compassionate grace of the deities, because he proposes 
to take a leap from the known to the unknown. The hymn 
is not a poetic composition but testament of secret 
doctrine — yu ama. In Taittiriva Up. the Teacher not 
only prays Indra, the presiding deity over Mind, to 'cheer 
me with intelligence' but also to make *my body be 


vigorous ; my tongue exceedingly sweet, my ears to here 
generously from every side’ ‘from various sides’ ‘well- 
equipped’ ‘well-controlled’ ‘peaceful’. 

Atharva is normally understood as made of two 
words 3 means not, a4 means of unchanging Mind. 
Therefore Atharvasheersha is a hymn addressed prior to 
any serious spiritual adventure, for keeping the head cool 
and Mind concentrated. Having thus received the 
energizing powers presiding over the limbs, the elements 
and the quarters, the seer commences recital of the 
Hymn, declaring 37 TNI ATAM 


kkk 


|| ferreria || 


Supreme hymn of Divine Ganapati 


I| prona qu || 


Obeisance to Divine Ganapati. 


lla añ ga dar | sz ame || Pere 
taggare | ay dar args N 


Aum ! O Gods, may my ears hear what is auspicious; 
may my eyes see what is auspicious; may my ears hear 
what is auspicious; may my limbs be steady and strong; 
may I enjoy the years allotted to me adoring the deities. 


aa 7 sar gaga: | aka 78 qur Radar: NaRa rare? 
REN: lara at gerade ag || 
II 3 nf ¿mr efe || 


May Indra of increasing splendour, energize (my Mind). 
May Pushan, the all-encompassing deity, bestow 
wisdom on me. May Tarkshya of wide vision, remove 
obstruction from my Path. Aum ! Let That One be 
propitiously peaceful, be peaceful, be peaceful. 


Explanation: 


It is traditional to offer obeisance first to Ganapati and 
then all other deities presiding over the forces of nature. 


|| sur Gee || 


Hymns of Peace 


Ý MAT FIST areae AAPM TA aT 7 Aa 
for | aÍ Tee TE TE RIGA AT AT 
STATT 352g |a Fred: ar SUT 
Taki fer err ar far Fg || 


Aum ! Let my speech, breath, ears, and the eyes be 
strong even as all the limbs in my body. Let all the 
wisdom of Vedas and Upanishads seep in me. Let 
Wisdom of the wise be never ever denied to me without 
any reason. Let Dharma, the righteousness of the 


Upanishadic wisdom have unbroken bond with my Self. 
Let it abide in me, let it abide in me. 


Ý arg 3t mt faena Fat 4 aa alarmar afar | dar 
7 MORE ga 4 ar TEAS SAMA TERTAT TTT Tey 
| ver aferra | 
TMg | auererag | HAJ wag IPR THAT || 


Let my Speech be established in Mind. Let my Mind be 
established in my Speech. Let the resplendent Lord be 
made known in me. Whatever wisdom of the Vedas has 
been heard by me, let than not be separated from me. 
Whatever has been enjoined by day and night, that 1 
speak. I speak of the Prime Existence. Let That One 
make me responsive. Lat That One make the speaker 
responsive. Let me made responsive by Him. Let the 
speaker be made responsive by Him Let the speaker be 
made responsive, the speaker be made responsive. |! # 
sm snm mr WLet That One be propitiously peaceful, 
be peaceful, be peaceful. 


Explanation: 


Samsaara is the root cause of all sufferings, 
because human mind is enamoured with sensory 
influence which create psychological imbalances. The 
purpose of Hymn of Peace is to regain the balance by 
bringing in communion the human form with the divine 
essence It is declared Gi wareri ari Pac | oft Pat 
wa surya |’ — Yogi of subdued mind ever 
keeping himself harmonized attains peace, supreme 
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Nirvana, which abides in Me and ‘añ ged fae frei: arma 
| ax aranan ar guía |’ - That in which thought is at 
rest, restrained by the practice of concentration, that in 
which he beholds the Self through the self and rejoices in 
Self. 

It is customary, therefore, that after offering 
obeisance to Gods, the energizing powers are sought 
from them to make the organs of sense, and of action, 
intellect. Ego-sense and the Mind so that they me 
receptive to the mystical sound of the Hymn, which 
makes men wise. In that process the Mind is the supreme 
instrument. As Katha Up. declares ‘az ama Te AMIR 
fe aa | sensu 33 Taster ur ge ama Gata Il’ - By Mind alone is 
This to be attained. There is nothing else that is to be 
seen here. Whoever sees any thing other than This goes 
from death to death. On the premise that only in a 
healthy. Mind can the body can be efficient and 
performance be auspicious - ‘era za mar artes | 
AMARA M Gat sg Il’, the Hymn of Peace seeks 
spiritual energy and not mere physical strength of the 
body and the limbs. ‘Let my speech, breath, ears, and the 
eyes be strong even as all the limbs in my body’. ‘Let my 
Speech be established in Mind. Let my Mind be 
established in my Speech’. 

Surrender womi means to submission of 
individual ego, likes and dislikes, pre-conditioned 
acceptance or rejection of any ideas, views or opinions, 
so that he can be receptive to the truth being 
communicated and not the unreserved submission to 
personality of the Teacher. Only when one’s entire being 
along with Mind is established in the divine essence only 
then one may be said to have surrendered. Thus momi is 
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not physical act but psychological communion. It is said 
that when the senses along, the Mind ceasing their 
functions and even the intellect stands still, then is the 
Supreme State. Then the steams of auspicious thoughts 
rush from all side enriching one's vision and the self 
Egga vua wings Sar a qero a das | gvrd u 997 a aaa 
gua umm ovata faa || ° -towards such not only a 
performer of sacrifices but also towards them who aspire 
to perform, wisdom and wholesome satisfaction in the 
form of cows rush towards in roaring streams. 

Having thus prayed the energizing powers 
presiding over different organs of sense and of action, 
over the elements and the quarters and being assured of 
their aid, the Seer properly qualified, now expresses his 
desire to communicate that which is self-luminous 
(aqua), self-realised (ae), self-established (Taf) 
form of the divinity. What he had experienced through 
supra-sensory vision (xfer) he now expresses in 
speech. 


ak ak ak ak ok 


ll ser ose serum | 


Now, therefore, I am speaking of the pre-eminent 
Ganesh. 


Explanation: 


Every word used in the Hymn has special sense 
attached to it. ser means — Now therefore, confirming that 
the speaker is well established in organs of sense and of 
action, in intellect, ego-sense and Mind. He is properly 
initiated and energized by the forces presiding over the 
elements and the quarters. Amarakosha says : ‘#7 is used 
as an auspicious article, in the sense — new (inceptive), 
after (interrogatively) and all (comprehensively)'. 
According to Panini ‘wa — now, is used implying 
commencement of new topic’. Sri Shankara at the outset 
in his commentary on the Brahma Sutras, ‘SMSA 
Jasa uses the word in the sense that desire to have 
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knowledge should follow previous course of tranquility 
etc. Sri Madva uses the word symbolizing auspicious 
qualification - ‘aa gra) masia |’. 

Krishna identifies the adhyatma vidya as a 
fragment of his splendor ‘samin Ra. An ordinary 
person thinks the pleasures of senses as his ultimate goal. 
When one gains star smi then the darkness and obscurity 
in his Mind comes to be terminated. He becomes aware 
that not the body but the internal essence the Self is real 
identity. 

But with the removal of ignorance one becomes 
competent for having the Wisdom. But communication 
by itself does not lead to Wisdom. It needs austerity, 
penance and Bhakti to be accessible Wisdom is sought to 
be communicated being supernal Wisdom, srarefaen prior 
and proper preparation is needed. Because as Katha Up. 
declares ‘afaraı TET areas | aAA 
TAT ATA V. Brihad Aranyak Up. recommends that both 
the communicator as well as the communicated seek to 
be ‘ma ar sweep uri yar’, - abide in silence, be 
restrained of the senses, be detached from sensual 
desires, remain aloof from the dualities of life like 
pleasures and pains, good and bad and be properly 
attuned to the essence in every thing. Rigveda says ‘3a a: 
GRA TR aa A qua TAM | ser að ced fa qm ama ya 
gafa qamm || For such one every thing becomes luminous 
in Its illumination ‘aa wai aá zi ruft’. Only then would 
the Hymns resolve all doubts and cut asunder the 
shackles which have bound one's soul to the travails of 
samsaara — ada «ufa: feed dw. Communicator 
and the one to be communicated being properly 
strengthened and qualified in Mind, Speech and Actions, 
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the Hymn commences its narration. Thus assured of 
one’s competence to communicate and the receptivity of 
the communicated one, the Seer begins his narration, 
saying ax - now therefore, a - I, 


TYTN AGT - 


I commence the narration of the supreme hymn of 
Ganapati. 


II 2 7774 vorge} || 


Aum ! I offer obeisance to That One, to Ganapati. 
Explanation: 


% ma Tma] - Aum! I offer obeisance to That 
One, to Ganapati. - % is the Immutable, primal sound 
that existed in the beginning, as the heart-beat gaa of 
the Lord, Sriman Narayan, when he was reclining on 97, 
the remainder, in the vast Milky ocean, at the end of the 
dissolution of the creation. It was the self-impulse 
referred in Nasadiya Sukta, ‘aria Hae FYN WH dema 3 
FT 4 we fear ara’. Upanishad refer it as Y så qa 3o sia 
gz aay’ — Aum is Brhaman, Aum, verily is all this. 
Therefore Mandukya Up. declares ' Jq wd | 
ARAARA wd Sar va | ad dar qe lore qa |’. “ad gar 
adana TH Fale a ua aga | Ravi gemi ata ad Us 
quen gat | % zada ll? Aum is the primal sound, hearing 
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which all else becomes known — “miga sri Hafa ama "d 
aama firm |’ — listening which everything else becomes 
heard, unseen becomes seen, the unknowable becomes 
known. ‘Asa ager safer aufm cena’, 
because it the one eloquent syllable, associated with 
energy gives innumerable words. 

The seer is primarily a human being who is 
enlightened to the subtle essence which is within and 
also extensively spread in the three worlds. He is 
enlightened one like the seer who exulted ‘ìe ud qrs 
werd ua qum wert |’ — I know the Great Person, 
luminous like the Sun beyond the obscure darkness. In 
that pure luminous light the self-enlightened seers have 
‘seen’ — ‘aa YY aña wales ae aaa fags’ and attained 
divine status like the Maruts, as explained by 
Sayanacharya — ‘aft: A va q qa Fay agers aah’. 

After making mind pure, peaceful, auspicious and 
energetic the seer offers obeisance to Ganapati uttering 
the prime mystical sound ®, signifying the subtle 
mystical form of the divine Ganapati - *3» sf sex Y fa ad 
x'. In Maitri Up. we find it said, ‘È ara gern 79 sex angi a 
| arg ur ses ea aeq | ua ang, et 9007 | ea en | ae TA | ua 
wifes w aña | w ar vd 3% | væ smemmaa |’ — Therefore, 
offering obeisance to the subtle essence the seer now 
offers obeisance to gross form, knowing well that it is 
not the gross form but the subtle essence that is to 
adored. 

mA Tm - I offer obeisance to Ganapati. m 
obeisance to 4 - That subtle form within the gross form, 
"wm — to Ganapati. People overlook that when one 
greets another person it is not the external physical form 
that is greeted but the self, the essence within, which is 
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same as the one which is within all creatures. As Isha 
Up. says one who is aware that in all the same essence 
exists and who sees all beings in his own self and his 
own self in all beings, such one experiences the non-dual 
reality. He does neither feel revulsion, nor any delusion 
and sorrow. He accepts all and in doing so he becomes 
all. 

The inability of the Seer to relate his experience 
makes him use abstract terms for Ganapati like 4 - That 
Prime Principle, Brahman because he is not within the 
field of vision, no one having his form with human eyes 
— 7 359 fata Td aa 7 aqu usara — says Katha Up. 
Therefore, Maitri Up. says that the two forms of 
Brahman should be meditated that which is shabda 
brahma and that which is higher. ‘aa sear anfaiead | 
HY JA Ý Sit WAIST daras res Pe ÚT | HARM TA TIT 
aged Ue aged ge wem afa |’- Sound alone is non-Sound 
revealed. Moving upward by it one comes to ascend in 
the non-Sound. This is the Way, this is immortality, 
complete union and also tranquility. 

The normal course for a communicator would 
have been to communicate an unknown and strange 
divinity or Principle taking him from the known to the 
unknown But the seer of the Ganapatyatharvasheersha 
lays down the mystical principles first and then goes 
down to explain them by relating them to the known 
facts of life. In this way he gives primacy to the mystical 
relevance of the Deity, so that what is conveyed may not 
misused by unqualified and intemperate people under 
sensory influences. This can be seen from the strict 
instruction in later in Phalashruti where it is clearly 
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mentioned that the wisdom contained in this hymn may 
not revealed to the uninitiated ones. 


al yad Tala | ara bad ælg | ara axe si 
aa aer Balla | ara ada cea aaa | 
e armare Rer N 


You are, verily, the Prime Principle. You are 
verily the unswerving Creator, You are verily the 
unswerving Upholder. You are verily the unswerving 
Destroyer. You are verily this assuredly absolute 
Brahman. You are verily the eternal Self. 


Explanation: 


. In vedic scriptures the Prime Principle is the 
Prime Existence, at - the origin, the parent, as in “yu 
ames wer amd, are - sustainer, the provider as in “a aem 
giá or gaf - the destroyer or terminator as in ‘wa sami 
um gap’. On this basis the seer commences his narration. 

aa que aa - You are, verily, That Prime 
Principle. Thus expressed, Ganapati is in his form, the 
essence behind all forms, aa @ - You are That One - the 
Prime Principle. “a ara ma eR 7 aqu fe gae 
aar sl aqua |’ says Kath Up. says that it is neither 
accessible to mind, or to the eye, how can be expressed 
except saying that IT IS. 

au dad md - You are, verily, the unswerving 
Creator. “asda më ara ia ai s de "d cy ace after 
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amma — He knew that He indeed is this Creation, for I 
have produced all this. Therefore He became all this 
creation. As % he is the Creator, the origin of all that 
was, is and will be in future — '% Fat ada | 
amara wd Var us |’. 

ata dad ga - You are verily the unswerving 
Upholder. He is w the righteousness. 4 - from the root y 
to uphold, to sustain. Therefore he is one who upholds 
Dharma. He is that from which all the beings are born, 
but which when born they live, and that into which when 
departing they enter. That, seek to know, That is 
Brahman. Brhaman is the Cause of the world as 
substratum (after), as the material cause (377) of the 
world and as the instrumental cause (MR). Krishna says 
in Bhagavad Gita, ‘HE FRA Tas vade uer — I am the 
origin of all this and its dissolution as well.. 

¿Ma da eat - You are verily the unswerving 
Destroyer. Destruction is as important as Creation. 
Creation comes to end when there is excess of a-Dharma 
- unrighteousness in the world. In destruction, the seed 
already exists in potential form. Creation is a constant 
cycle of movement from non-Existence to Existence, 
from darkness to Light, from Death to immortality. 
Krishna calls himself ‘aris Apaapa asaj 
qa" — Time am I, grown mature for world-destruction, 
determined in the destruction of worlds. The creative and 
destructive functions of Kala are also brought in 
Mahabharat — ‘are qa yar | eem dedo wor | eem qun 
ste | ari R gara)”. 

a aan aki gen - You are all his Creation. 
When the unmanifest became manifest with naama and 
roopa, since Brahman has produced this, He verily is all 
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this creation. wá aftag ger | aðar «dx | ge wdw aera. In 
this manner the Seet relates Ganapati with all-pervading 
Brahman. & were fem - You are verily the eternal 
Self. ‘a ama ira, uur: qz rra epenfa ca 
Vee ar: 44 77: wd ems wd xam qa yar gaa |’ — As 
a spider moves along the thread, as small spark comes 
frok the fire, even so from this Self come forth all 
breaths, all worlds, all divinities, all beings. Ganapati as 
the % is the indwelling eternal sound, the energy, the Self 
within. 


ad ater | acr afè N 


I speak the Cosmic Law. I speak of the Prime 
Existence. 


Explanation: 


xd af - I speak the Cosmic Law. The Seer says 
that what he is communicating is not any human 
intelligence but the Eternal Law, the divine Intent, which 
was ordained by the Creator at the very outset of the 
Creation. The Cosmic Law has no man-made legal 
binding but divinely instituted moral, ethical and 
psychological obligation. Krishna says that at very 
beginning usen was established, ‘seas: qom sur yara 
qa ra | Rara Asaa | and cautioned that ‘wa 
vald ae aqadadie a: | argar Hu mí ow Ha |’ — He 
who follows not here the wheel thus set in motion, is evil 
in his nature, sensual in delight and in vain does he live. 
It is the Will and desire of Brahman, which even gods 
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cannot transcend save at their own peril. Then how could 
the human ever be ? 

Upanishad enjoins performance of Yajna through 
out the span of one’s life. ‘sa aq aa sit araad gerad wa dd 
qa ép va at aa af fred aa ua ge sia araad’- Now 
therefore, what people here call sacrifice is really the 
disciplined life of a student of sacred knowledge. Only 
the disciplined life of a student of sacred knowledge and 
being a knower obtain the desires. This is applicable 
whether one is luminous divine, enterprising human or 
an obscure demon. It is equal and applicable to all. 

It is xa that guides the Sun to shine and the rain 
to fall, seasons to change and by which weather is 
regulated. Any interference with Cosmic Law is met with 
dire consequences. Ecological balance becomes unstable 
and the Sun ceases to shine, rains refuse to fall, rivers 
refuse to flow, forests fail to grow in wild abandon, 
deserts replace green vegetation. Life becomes unethical, 
immoral and irreligious, because the wicked do no 
follow the Cosmic Law - J war 4 atta gæl. 

Gods performed Yajna for upholding Dharma 
qe as sara cars aera gaara |’. Therefore it is said 
"xd a "sp aaa asa aaa. In Rigveda we find Seers 
lamenting the loss of #7 in the changing world, asking 
Varuna the presiding deity over za ar qd "Wi au 
feta Jl fat 4 ora de |... E Hage Fa UST p Ec 
4 ore tele | aa a ee MA Se Aa reru] Fan Heme áa 
goat fad 4 amr aa |’ - Where is the ancient Law ? Who is 
the regulator now? I ask Agni presiding over the 
sacrifices. Where is your Law and where are the 
oblations offered in ancient times. . 
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Ganapati presides over x guarding worlds from 
obstacle and removing them for the noble and the pious. 

aa afer - I speak of the Prime Existence. & from 
the root 3m to be, to exist is the Prime Existence, the 
source of all Creation, spoken variously by the seers — væ 
wa fm ager aaa | Shankara, therefore says ‘yi ae 
Prentice Aa 7 guarra” — Brahman exists, therefore 
it should be reflected upon It is eternal and does not 
depend on the activity of man. 4 q gear yuge fa 
aff agia aa’ — Wisdom of the Self is not dependent on 
the mental activity but on the nature of the object itself. 
"p qp ae ua Ya afta afta á ar Rara ' — There is no 
alternative to Prime Existence as ‘it is so’ or ‘it is not 
so”; as ‘exists’ or ‘does not exist’. Rigveda says that both 
aa and a are fundamental propistions — ‘a q aq «fir 
amsaa |’ and Shankar says that if there is no 
personal endeavour, scriptures would be worthless — 
gaara Agu yarar. Chhandogya Up. says that 
within wa, mortal and the immortal, are held together — 
“að & a cents AA a aa fa a | ee ae 94 ae me, ata aa A 
ar Fe, ser ae a A a ae a esa aq srry uedfa gum 
Y. On being enlightened of wa, the Seer ‘attains 
splendour like a sudden flash of lightening. Therefore, 
there is this teaching, not this, not this (if 3f?) and 
designated as ser aa’. Mundaka Up. says ‘wea mi 
aaa | ar en faeer ar — The Prime Existence alone 
succeeds in the end, never the non performance of 
Cosmic Law. Mahabharat also reiterates, vr Riga 44 aà 
vata I’ — By the Prime Existence alone every thing 
becomes manifest; in the Prime Existence alone every 
becomes established. Therefore Valimiki Ramayana 
declares ‘srg wei R qa et evifaet m |’ — The Knowers of 
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righteousness say that the Prime Existence alone is 
righteousness. 


amr cd MA) 34 acu | Gne mx | HT anu | 
AT Sram | mque rem || 


Let That One make me receptive. Let That One 
make the speaker receptive. Let That One make the 
listener receptive. Let That One make the donor 
receptive. Let That One make the supporter receptive. 
Let That One make the meditative student receptive as 
well 


Explanation: 


The task undertaken by the Seer is not easy to be 
discharged. Therefore he seeks the strength of the 
instruments of receptivity as well as the strength for the 
speaker and the listener, for the one who is munificent as 
well as the recipient of the energy. In Taittiriya Up. we 
find stars, the teacher praying “<A eer yog | emer dal 
emer parem | sre d ferum | reer 3 mper | But ae gar | 
gers AASA hak | ga 4 uma! — May my body be 
vigorous, tongue exceedingly sweet, hear abundantly. 
You are the sheath of Brahman, veiled by intelligence. 
Guard what I have heard. 

Then as Atharva vedic seer says that "waf «mdr gem 
TTI TÝ TAMA qua | Taso Te qa AS ¿ala Ud 
amd arar |’ — The student of the wisdom of Brahman 
before he acquires that wisdom is endowed with the 
righteous fundamentals, born of austerity. From that is 
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born wisdom of Brahman, the Supreme One Seer prays 
to the divinities to make him as well as the speaker, the 
listener, the munificent, the supporter and also the 
meditative student receptive so that he may be able to 
communicate the glory and resplendence of Ganapati to 
an audience which has not had any access. It is only ina 
receptive Mind, free of preconceived ideas, views and 
opinions that a new centre of energy could be introduced. 
As Yama told Nachiketa ‘4 R gampa en’ — 
Righteousness is exceedingly subtle. He needs pointed 
attention and complete receptivity and firm 
determination. Only then the mystical wisdom becomes 
accessible. The wisdom of Brahman is infusion of divine 
essence as communion with the in human essence. The 
inner insufficiency in human soul drives it to seek 
fulfillment in divine grace; religion becomes inward and 
mystical participating in the Will of wa, the Prime 
Existence. 

Ganapati as the centre of Wisdom, Wealth and 
Well-being is new to the Arya audience. Hence they 
should have all the receptivity to receive that which is 
alien, new as well as strange. Therefore, 3m a m | sm 
ae | ota ara | ra gara | arr amaral Grp fmm Il - 
Let That One the Supreme Being make me receptive, 
make the speaker receptive, make the listener receptive, 
make the donor receptive, make the supporter receptive, 
make the meditative student receptive as well. Such 
comprehensive receptivity on all sides and from all sides 
will make one luminous, without which he sees no way 
of being receptive to have the mystical wisdom of 
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HT RIT) Ha ger Mere | Gp æn | Gm 
aaa | Ía | ad 77 ae Ue Fra | 


Let the one who comes from the west be 
receptive. Let the one who comes from the east be 
receptive. Let the one who comes from the north be 
receptive. Let the one who comes from the south be 
receptive. Let the one who comes from the higher 
regions be receptive. Let the one who comes from the 
lower regions be receptive. Let me perceive those who 
come all the sides. 


Explanation: 


The amará seeks students of sacred Wisdom from 
every side, variously, well-equipped self-controlled and 
peaceful. Therefore the Seer prays the luminous gods to 
let the one who comes from the west, from the east, from 
the north and from the south, from the higher regions 
from the lower regions be receptive. Let me perceive 
those who come all the sides. The task which he has 
taken in hand is supreme spiritual and deeply mystical. 
Therefore, he needs all assistance from all the quarters. A 
good Teacher would always be eager to communicate his 
Wisdom to an eager and qualified student and his always 
seeks such one. As Yama informs Nachiketa, “He 
(Brahman) cannot even be heard by many, whom many 
even hearing do not know, wonderous is he who can 
teach of Him, and skilled is he who finds Him and 
wonderous is the he who knows even when instructed by 
the wise’ and lauds Nachiketa that ‘Not by reasoning is 
this apprehension attainable, but taught by another, is it 
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| well understood. You have obtained it holding fast to 
truth. May we find Nachiketas, as inquirer like you’. 
Nachiketas too unhesitatingly responds ‘Instruct me for 
another teacher of it, like you is not be got’. 

In Mahabhashya, Patanjali says that 

Knowledge becomes fruitful as Wisdom only when one 
learns it from a teacher, when he studies it, when he 
teaches it to others and finally when he puts it into 
practice — aa gafa Raga wafer ara aI aaa wen 
Tae Bley AICI GT. 


e quse RAR mre TATE | 
a afeaarretadiarsh | cr gere qeu | 


You are Speech-incarnate. You are Intellect- 
incarnate. You are Bliss-incarnate. You are effulgent 
Brahma- incarnate. You are second to none as Existence, 
Intelligence and Bliss. You are verily unswerving 
Brahman. 


Explanation: 


Here the seer gives the expansive attribute of 
Ganapati, embellished with Speech, Intellect, Bliss and 
effulgent Brahma. Therefore he is second to none, being, 
verily the resolute Brahman. The Seer is overwhelmed 
by resplendence of Ganapati and, therefore, bestows on 
him all primary and fundamental attributes. 

qmg is speech which when endowed with divine 
essence becomes amas. Therefore it is said “4 armor 
tar I’. am, therefore, becomes one of instrument of 
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effulgence. In Brihad Aranyak Up. we find Janaka 
asking, when Sun and moon are set and fire has also no 
presence, what is it that illumines a person, Yajnavalkya 
replies ‘art vara arma aaa aura | 74d oH ad 
Aula |’ — Speech indeed is his light for which speech as 
the one sits, moves about, does one’s work and returns. 
In another context, same Upanishad says, as the ocean is 
the goal of all waters, skin is of touch, nostril of smells, 
tongue of taste, eye of forms, ear of sounds, mind of 
resolves, heart of knowledge, hand of actions etc., 
speech is the one goal of all Vedas — wa adm demi am 
vary |. Yajnavalkya also told Janaka that Speech is the 
deity presiding over sacrifice, the energizing fire, this is 
freedom, complete freedom - an à arr err aq ag AH AISA 
ara a at ur as aga: |’. Chhnadogy Up. declares 
Speech to the fourth quarter of Brahman, the other three 
being Primal Breath, Eye and the Ear. ‘am va gemraqes 
gras asta Adr aa q aaa a 9739 q quf uw al aa asad 
a, aud del’. 

fad, the intellect abides in Ran the understanding, 
FR A VR FREE Ser ren daa: |’ — Different 
from and within that which is Mind, is the self endowed 
with Wisdom, which directs performance of sacrifices 
and of actions. Therefore all divinities worship 
understanding - ‘fast tard get wei ad |. He who 
understands faa, intellect, fasta as Brahman, and does not 
swerve from it, he leaves his de-merits in the body (when 
he departs) and attains all desires. 

Different from these two is ama — Bliss, by which 
all this is all filled. This is, verily, the form of a person. 
One who is aware of this, according to that form, would 
one’s form would be — pleasure would be its head, 
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delight would of the right side and great delight of the 
left side, bliss would be of the body and Brahman will be 
his foundation — '« ar uy yae va | aer guiara aai 
graf ara fea ca fors ma aora GA euer Ge SA ge 
gai afer |’. Since Ganapati is the presiding deity over 
speech, it being enlightened the intellect becomes 
enlightened and the intellect being enlightened one 
becomes Blissful. ‘at grit 71 faemri aria wer as — 
Taittiriya Up. says, one should be aware that Matter, 
Primal Breath, Mind, Wisdom and Bliss are all Brahman. 
Therefore, to Ganesh or Ganapati, who is Sat-Chit and 
Anand are our obeisance — 2% mr m. He is also one 
who bursts out as effulgent Brahman. Because none is 
equal to you, how then could there be any greater than 
you in these three worlds? - maem Ra sata: ars 
Haa mga: |’. For you are the one who is — none is 
equal to you, how then could there be any greater than 
you in these three worlds? 


F ara fasrrarsf || 


You are, verily, Knowledge. You are, verily, the Wisdom. 
Explanation: 


When Krishna old Arjuna, ‘= 3 à qua qaem 
| sri Asmaa ae asan || cafe wary aaa | 
Yama yÝ qua area || sera qa wars 939 | aga i 
Rada gepiararaft |l" - it was because by knowing that he 
will attain deliverance from de-merits, it is sovereign 
secret knowledge, known by direct experience, easy to 
practice and imperishable. Men who not having faith do 
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not attain Me, and return to sufferings. In Katha Up. 
Yama too makes distinction between fiar Knowledge and 
Yaar Wisdom. “saa stat adams ceu dine dfed 77738 | 
daze Rad gar aia un: yu: |’ — Fools who have 
no Knowledge, the path, wise in their esteem, thinking 
themselves to be learned, tread tortuous Path like blind 
men led by blind ones. But ‘ag Raman sad amra er gree 
lag aaa aaa send yar 3 ata Il’ — he who has Wisdom, 
who has control over mind and is pure, reaches the goal 
from where he is not born again. 

One who experiences Ganapati has both the 
empirical Knowledge as well as supernal Wisdom of 
Brahman. As Knowledge (Fw) he is the Path and as 
Wisdom (fast) he is the goal. Therefore, Taittitiya Up 
says, Rar wem ama |’ With the grace of Ganapati one 
would have Knowledge of the Path and the Wisdom of 
the Goal. ara, fa, AAG, Tera, Hai, ales, gem, 
ama and fas, thus the seer wants to give the subtle 
description of Ganapati before he takes up later the 
description of his gross form. 


way TRE aa Tad | ade ores make | 
adt Tl GH aaa way aes ak Tear || 


All this world is born unto you. All this world 
subsists in you. This entire world fades out in you. This 
entire world reverts back to you. 


Explanation: 
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Here the mantra *wá afa ae” is being explained 
in detail. Human beings are not the product of their own 
creation and there exists a distinct medium, instrument, 
power or energy which the origin of the perennial cycle 
of Creative activity, sustaining it in the middle and 
terminating it at the end. ROFI RER | 
mens ara 3 re 3 fia |' says Gita. Therefore, birth, 
growth and death are of the body which is external and 
not of the self which is internal. Just as the change of the 
garments does not mean death of the body, the change of 
the body does not mean the death of the soul. The body 
is transient and mortal, not so is the self who is eternal 
and immortal. Therefore with the death of the body the 
soul is happy having a new body in which it can advance, 
a new set of garments in which it can revel. As Brihad 
Aranayak Up. compares the departure of the self at this 
point of time to the leach ‘which having come up to the 
end of the blade of grass, after having made another 
approach (to another blade) draws itself together 
towards it, after throwing away the body and dispelled 
the ignorance, after having another approach to another 
body draws itself together (to reach to another body). 
Therefore, a wise man who is aware that his self in 
immortal does not grieve when the body ceases to be but 
is happy that his self is given a new opportunity to 
realize its real identity. He is not afraid of death but 
welcomes it as a fresh opportunity granted. It is the 
essence of the divine which has entered the body to the 
tip of the nails, as it were, which is within as the razor in 
the razor-box, which like fire rests in the fire-source - 
rare qu | aes Kurse aq | Ran ar aan |’, 
as Braihad Aranyak Up. puts it. The self having been 
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created in the mirror of the Prime Existence, is also 
under his control. In Bhagavat Purana, it is said: ‘gat #4 
a pay Aa lava a | area wu Aer A ASAT des - 
There is nothing other than the Lord Vasudev, wealth, 
action, Time, attributes, Jiva all the rest. Vasudev is one 
who is envelops every thing that is created, ‘seit ad 
aad guía a ada sft args | daras rs qun. 

Therefore, Rig-Veda says, “Yu a ad a YA aa 
yam’. Yajurveda states, ‘SARA TH att AMAT SET 
fad | — Prajapati revels in one’s own self and observes 
his dwelling in many places. Taittiriya Up. says ‘adt a 
SIM aed GT Fag Sara aa Gara algur aa emque at 
gafa | 


ARTS ens Fiet THe | Æ Fak ARIAT || 


You are the earth, water, wind, fire and the space. 
You are four-fold speech. 


Explanation: 


a yds AA THs - You are the earth, water, 
wind, fire and the space; in this manner he associates 
Ganapati with the elements of nature. Brihad Aranyak 
Up. giving the process of Creation says, de fam amita 
RS SA du Ua SAT A: | 
Gaya . . we .. Tere a a frame | — In the 
beginning there was nothing, through worshiping the 
water was produced. The froth over water became 
solidified as the earth, when heated the fire came about. 
He divided himself three-fold fire, Sun and Air. His 
primal breath became the directions. Krishna talks of the 
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eightfold division of his nature - "Hads amp am 
grata a | sm cfd 3G fren gan |’. Taittiriya Up. 
enumerates the creative cycle , ‘aema qr VER WAN SET 
Aye, MAA MP, MÀ AV, apr AV, arenas gid, quan 
ayu, sia srem arma qme |’ — From this Self, verily, 
space arose; from space the air, from air the fire; from 
fire the water; from water the earth ; from the earth the 
herbs; from herbs the food; from food the Person. 

All these are not different or distinct from 
Brahman but his Will and power or rather him seen as 
instruments of power and power. Since primarily all 
these elements were born from Brahman, they were 
essentially Brahman. Just as with the light on rays of the 
Sun illusion of rainbow is created, even so all the 
creation is but an illusion created by Brahman. 

Ganapati was a strange divinity for the Aryas. 
Therefore, Ganapati relates his with the creative cycle, 
because it starts from the principle of universal 
consciousness, which in the present case is identical with 
Ganapati. Having explained the subtle forms of 
Ganapati, the Seer now explains his vision symbolized as 
elements with which the Aryas were more familiar, many 
divinities presiding over these elements. 

a wen aaa - You are four-fold Speech. ‘aan 
ara a very aif A aero à sift: | yer afer Aar yeah 
qa ad qar aera ll’, the specch becomes manifest 
fourfold, - Para (supernal), Pashyanti (seen or 
perceived), Madhyama (intermediate or mystical) and 
Vaikhari (common speech). Seer further says that 
Ganapati symbolizes the four-fold forms of Speech. # is 
the designated symbol of the immutable, ar. 
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He is associated with arm the speech and referred 
as acuña and emma. Since Speech was revealed first to 
him, aeaf is explained in Brihad Aranyak Up. as “am 4 
ae ae uq dir dam 3 ama”. así is one who bursts out in 
effluence. He is called qarma because ‘vy 3 va genres 
ara ga qur ug kr qa 3 gana: ' He is am the speech, 
he is the Lord of the Vedic Wisdom, referred here as qa, 
therefore, he is genre. 


e sada | cy Sedes | a æra || 


You transcend three attributes. You transcend 
three states of the body. You transcend three moments in 
Time. 


Explanation: 


Human beings operate within the limitations and 
constraints of Attributes, Existence and Time. But 
Ganapati is beyond such limitations or constraints. He 
transcends the three attributes luminous - alc, 
enterprising - watts and the obscure — ami; the three 
stages of body — the Waking state - amare, the Dream 
state — «erae and the Dreamless state — 39%; the three 
positions of Time, past - YA, present - adm and the future 
— faz. He is not bound but transcends they are his 
effluence. Seer's purpose is to show that Ganapati like 
the vedic deities is incomparable and there being no 
comparable manifestation - 7 qa Rasaki Er 37 "ed 
Je”. He is sera, — one without a second as the great 
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Brahman. Thus he demonstrates his inability to describe 
his greatness within the three parameters. 

In Atharva veda That One is described as ‘a ud 
aqu vage q« | 7 fade 7 garam aqal Agad | 7 dam 7 wee wur 
zer | amt 7 emp am agad |’ — He is one, not the 
second, third, fourth . . not the tenth. He oversees all the 
conquering powers, he is the One, One alone, in him all 
deities converge. 


a eiae far Fer a Aa | 
al Mra arabe Fina | 


You are the eternal One who abides as the 
foundation. You are the centre of the three-fold energy. 
You are the three-fold centre of energy. You are the One 
on whom the ascetics mediates upon. 


Explanation: 


Krishna informs Arjuna that he is the Self 
seated in the hearts of all creature- " mm 'Terbs "4 
yaaa | ae aña wed a yar sia va al’. According to 
Yoga the primal Kundalini energy rests coiled in circles 
like a serpent endowed with red vermilion, at the base of 
the spinal chord, the meam. When a Yogi awakens the 
Kundalini energy, it rises up with force like a stricken 
serpent or like lightening appearing as pure bright golden 
streak and passes through the gam mfè the intervening 
stages or ws, like aña, Mg, sea, Aga, smm energy 
centres on the way to reach sew or qeu, cleaning and 
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purifuing every nerve and every vein. The yogi thus 
purified then attains immortal status. 

You are the eternal foundation or support - 4 
memas fem. In shakti upasana, Ganapati as the 
deity presiding over energy, is imagined to be ever 
abiding in yer as the eternal form, sound, light and 
speed. The entire passage is noted as HÍ. The entire 
structure of spinal chord through which the energy passes 
through is conceived in the form as mentioned in the 
picture hereunder. 

a km - You are the three-fold centre of 
energy, Mas, ame and arar. The Wisdom and the 
energy gained here is not fragmentary but all- 
comprehensive, encompassing all the regions and 
quarters. 

al ap sum Far - You are the One on whom 
the Yogis mediate upon. When Ganapati made in-roads 
in Buddhist theology, influenced by Shaktism, he became 
the primary deity for Saadhana. 


F IR dq c THM A SE R AR 
You are Brahma, you are Vishnu, you are Rudra, 
you are Indra, you are Fire, you are the Wind, you are the 


Sun, You are the Moon. Yougre effulgence as the earth, 
the mid-region and the space above. 


Explanation: 
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The seer observes that the people are not able to 
relate the new god with the subtle symbols or the 
intellectual and mystical concepts which were used by 
him. Therefore, he uses inductive process to explain the 
unknown from the known. It is not true that scientific 
basis was not used in Hindu Philosophy and all 
conclusions were but thinking based entirely on wild 
speculation or poetic imagery. The Seers in fact have 
always tried to make the task of listeners easier by 
relating the non-Arya deities like Shiva, Shakti, 
Ganapati, Hanuman and host of other gods with the 
traditional Arya gods like Brahma, Vishnu, Rudra, Indra, 
Vayu, Surya, Chandra. By the time Maitri Upanishad 
came to be written it was understood and accepted that 
the gods having been born later in time, they are to be 
understood as only the major forms of Brahman. 

On mystical basis, Ganapati is related to the 
sacred Gayatri mantra saying that he also is the eternal 
sound % reverberating on Earth, in the Sky and in the 
Space beyond. The Aryas having accepted these Gods as 
their Gods, the Seer takes pain to introduce Ganapati also 
among vedic gods equal in importance and as auspicious 
and beneficent as they were. 


TOR GA TÉR TAIRA | AJA NTE | 
E | vra IA | 
TERS TAT | sen] 729777 | APAVA | 
BERT Fær | aie ares pur Tier | 
Te æl | Ag Wat ll 
EEG 
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Pronouncing the syllables ‘7 in the beginning 
and other syllables thereafter, the sibilant marked with 
half-moon transcending, mature with stars, - Thus is your 
form. The ‘1’ is the prior form, ‘a’ is the later form, 
sibilant is the final form, the dot is the supreme form. 
Sound is the connecting link, the hymn is the connection. 
This, verily, is the Wisdom of Ganesha. Gandk is the 
seer, Gayatri is the metre, Ganapati is the deity. 


Explanation: 


Gayatri contains the mystical significance of 
Brahman, which has % as its self, which was 
divided,consists of three letters a, u, and m. By means of 
these three the world is all woven, warp and woof. 
Therefore meditating on %, one should be united with 
Sun as the luminous light of Brahman, thus is it said in 
Maitri Up. ‘% are Peat ganda: as” says Krishna in 
Bhagavad Gita. Yama declares in Katha Up. % as the 
word ‘which all the Vedas declare, which the all the 
austerities proclaim, desiring which people live the life 
of spiritual student’. Brahman is two-fold shabda which 
is empirical and a-shabda which is supernal Maitri Up. 
identifies shabda with ® and Ashabda with brahman to 
be known through shabda - Brahman. Maitri Up. points 
out that ‘By closing the ears with thumbs they hear the 
sound of the amer - space within the heart, which sound 
is compared to the sound of the flowing river, sound of 
the bell or as a brass vessel, of a wheel, of a croaking 
frog, of pouring rain or as when one speaks in a still and 
silent place. Having passed beyond these sounds, when 
these sounds merge in the supreme non-sound, Brahman 
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and when they reach that place, they become 
uncharacterized and indistinguishable like the various 
juices which become the honey. 

Panini enumerates the process as follows, ‘area 
ga mara war qa Rara | va arate a rfr rmm | 
YK art sd orf au ll Arcor tn arme aa | ava 
aa ub frames deur eras il’ - When the Self becomes 
enjoined with intellect, and then it initiates Mind to 
express the internal feelings. The mind assails the body 
with Agni, fire, who in turn energizes Vayu, the wind. 
The wind moves in the body soft vibrations are created, 
which when placed in different quarters, different 
syllables come to be in quintuplicate. During the time 
when wind traverses from the Self, the word is still 
unmanifest, and when it passes through throat it acquires 
a form. The one who realizes this becomes aware of the 
diversity of sound in many syllables 

Thus the sound % so long as it moves around the 
chest, it is indistinct as 3, like the sound of the flowing 
river, bell, brass vessel, wheel, frog, rain etc. In 
Bhagavad Gita Krishna says ‘sammans — Of the 
letters I am the letter 1. The indistinct sound # becomes 
manifest as we and ye becomes manifest as wr. Thus 
wr is universal manifestation of x1, the sound. Therefore, 
through wym the sound alone can one hope to reach to the 
non-sound who is Brahman. 

Therefore all search for Wisdom should be 
commenced after uttering the sound Ý, which is 
instrumental for the resurgence of seeker’s energy. 
Therefore, in furtherance of that mantra, the Seer 
describes the mystical essence, visualizing the subtle 
contours of the Ganapati. After pronouncing the syllable 
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Y - in the beginning - Tø yard and other syllables 
should be thereafter - uff actam, the sibilant marked 
with half-moon - agar wae | gem should be 
enriched by stars - ar zx, Thus is his human form - 
Odd ATA. 

Continuing the Seer gives the outline of 
Ganapati’s form. As % ar qw, Tam is the prior form - 
Tears Yara, Hart is the mid-form - sari wem, sibilant 
is the final connection - gera. This is how 
Ganesh is to be known - a fae |. Ganak was the 
original seer who ‘saw’ this hymn, for which he used 
Gayatri as the metre and Ganapati was the deity. 


I 2 || 7 77972 que || 
Une ee TGS He Tal ala qaaa, | 


‘Aum ! Obeisance to Ganapati as ‘gam’. I know 
the single-tusked one; I meditate on the exterminator of 
obstacles; let That One with single tooth energize me. 


Explanation: 


Á T.d m - “Y represents Ganapati as the 
mystical and auspicious syllable symbol. Seer 
pronounces it before he proceeds to elaborate his 
phenomenal form, with full awareness of his mystical 
essence, he visualizes him with a single tusk, the symbol 
of his single sighted determination and concentration, 
which energies the devotee in removing the obstacles 
faced by them in life. 


h 
3 
1 
4 
1 





39 


Atharva seems to be informing his Arya audience 
that he too knows the single-tusked one - være Freue 
and mediates on one with irregular face - agosa ýe for 
being energized by the single-tusked one «rit afa yaram, 

An ignorant one thinks only the inauspicious one 
has obstacles in his empirical world. Sensual influences 
are no doubt attractive and pleasing to the organs and 
desires for them are not per se to be rejected. Only those 
which are not based on Dharma are to be prohibited. 
God is above dualities, therefore for his there is nothing 
good or bad, auspicious or inauspicious. Since he 
symbolizes the sense of discrimination, every thing that 
comes on the Path to Perfection, whether it is attractive 
and pleasant or whether it would lead him to destructive 
and improper life should be judged whether it is 
wholesome or unwholesome in his spiritual life. All that 
a human mind thinks as the auspicious, therefore, need 
not necessarily be auspicious and may contain within the 
seeds for inauspicious consequences. 

Being discriminative to human needs, the Lord 
comes to their help as rss destroying the obstacles on 
their Path. One should remember that Ganapati is also 
Awans, the deity presiding over obstacles. He places 
impediments on their Path impediments when the 
devotee has inauspicious intent. Therefore a devotee 
should not pray to Him for success in performance of all 
Actions — wá ælg but for only such Actions as are 
auspicious Actions yu ay. Therefore, the popular prayer 
should be “aqu waa quale mue | Aldi az 4 da qu (not 
wd) ay adr ll’. Therefore, the devotee prays so that q«i 
afa gaara - the single toothed one energize me. 
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OPIA IJET MMe | E 7 RE eife ur | 
TIPAT | wm rg | 
BATE CREO | RA JUAT || APEPI åd 
IBI | 
amada a JENA wee Gana | a said al fcr a un 
MAT Tee || 


Endowed with one tusk, four arms, arrayed with 
noose and 3497, offers courage with one hand and 
blessings with the other, with the mouse as his emblem 
on the mast-head, endowed with red-coloured body, with 
a large belly and ears like the winnows, embellished in 
red robes, smeared with red fragrance, adorned with red 
flowers, He is compassionate deity towards devotees, the 
immutable origin of the world, manifesting in the 
beginning with his natural energy, supreme among 
persons, whoever meditates on such one being becoming 
supreme among Yogis. 


Explanation: 


The mystical form even when explained through 
subtle symbols is too subtle for the listeners; he describes 
Ganapati giving him a human form. In every religion, 
though God is not delineated in form, all the descriptions 
and his attributes have a human face. The seer was not 
exception. Therefore, he conceptualizes a human cum 
animal form for Ganapati. Speaking about a query from 
the seeker, that some meditate on one or other human 
forms given to Gods like añ ag anita area 77 SA gem fam 
z and to tell him which one is the best, Maitri Up. 
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clarifies that these are the chief forms of Brahaman and 
to whichever form he is devoted in that form he rejoice. 
Therefore, after meditating on and worshipping these 
forms, he discards them. With these he moves higher and 
higher in the worlds. % is the supreme form of Brhaman 
knowing which through austerity one attains Him. And 
when all things perish, he becomes united with the 
Purusha, the Brahman — ‘aq asar sat aaa a fimm 
a Agya | a af: au cuf? añ | sta goera 

Rigveda too says that one should be aware of the 
true meaning of Vishnu. 'sr arar am fee Aara | 729 fun 
gri wa l’. Because in other place it is mentioned “a Mr 
muka: a quí mer | ce au aga q a 
Haar: |”. He is One but the seers speak of him 
diverse variously. In post-vedic era, Ganapati assumed 
far greater allegiance as patron deity of sm and Fam, as 
remover of obstacles in samsaara. 

The seer therefore, describes the 
anthropomorphic reorientation of Ganapati. He has one 
tusk, four arms in two of which he holds noose and 37331 
assuring with other two courage and blessings. He has 
mouse as his emblem on the mast-head and a red- 
coloured body, with huge belly and ears like the 
winnows. He wears red clothes and decorated with red 
perfume; adorned with red flowers he shows warmth and 
compassion to the devotees. He is the primal and 
immutable origin of the world; manifesting with natural 
energy, He is supreme among persons. One who 
meditates on such one, he becomes, verily, supreme 
among the Yogis. 
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aa TA THIS FITTS TRT | 
amg Talarar Rm Ragar RAAT at Te | 


Obeisance to Lord of the Vratyas, Obeisance to 
Lord of the Ganas. Obeisance to Lord of Pramathas. Let 
one offer obeisance to the pot-bellied one, the 
exterminator of obstacles, son of Shiva, the embodiment 
who offers Grace, obeisance be to Him. 


Explanation: 


For the first time the Seer identifies Ganapati as 
the deity of the Vratya community and Pramatha 
community, who were two of the principal non-Arya 
communities who had assimilated within the Arya-fold 
and offers his obeisance to Ganapati, describing him as 
the one who had a large belly, single tusk, destroyer of 
obstacles, Shiva’s son, the bestower of boons. The 
description of Ganapati in is in fulfillment of devotees 
need to relate gods with super-human attributes to human 
comprehension, because it is easier to catch the subtle 
mystical truths when explained in gross symbols. 
Therefore, the Seer introduces Ganapati in the same 
manner as the vedic duties were represented. Therefore, 
after giving the glimpse of the subtle the Seer offers the 
gross manifestation of Ganapati. It may be easier for a 
Seer with his extra-ordinary, supra-sensory, subtle 
experience to be aware of the divine essence of Ganapati 
but not so for the common masses who can not go 
beyond the Vaikhari speech, where gross forms and 
symbols. Even when the subtle spiritual truth is 
explained through gross instruments, the effort falls short 
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of, speech along with Mind returning without attaining 
Brahman as Taittiriya Up. says ‘ad aà Rada smmar 4791 
ae’. Il 


X k ke 


I| err t 


CAE HILT ASAT er aga BT | 
ara FoR a alfer area | a TINNE | 
arrire Raapa arg. rater | 
ar gra gari ANN wafer effe srafer | 
etarra faz 2a ardhi afar 7 T | 
qr ate qne a mar Hala | 
TEMA 3 9 nme í avr ATTA | 
ard TRARA a Rena waft Vacrerauraraena | 
Fala ara 7 Fifer æra | 
EEE a damn ai | 
REE á Tn vata | q ardía | 
a AGRA Tala | E ee | 
ae Tr Y GÍA TIA E adn eni | 
HA TAM TEA CERCA 
qure eren arar ar Tar era wary | 
IRTE | RRE | 787777 IJET | 
dañada, 7 adaa) a ga àa zu |! 
Il 35 ones mer MRE M 


ee See OC————————— l 
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One who attunes himself to the supreme hymn of the seer 
Atharva, he is considered to have been attuned to 
Brahman. He becomes endowed with all happiness. He 
would not be affected by any obstacles. He will be 
delivered of all de-merits. De-merits of the whole day 
will be relived in the evening. de-merits of the evening 
will be end up in the morning. He will be free of de- 
merits all around. And he will be competent for 
righteousness, wealth, desires and liberation. This 
supreme hymn of the seer Atharva should be given to a 
student who is not qualified. He, who is slave to greed, 
becomes a fallen one. He who desiring a fruit repeats the 
hymn thousand times, he surely succeeds by that action 
alone. He, who bathes Ganapati with water, he becomes 
well-educated. This is the assurance of the seer Atharva. 
This should be known as having been pervaded by 
Brahma and other divinities. Therefore, no one need be 
frightened. He who worships with durva sprouts, he 
becomes wealthy like Kubera. He who worships with 
puffed rice, he becomes successful and wise. He who 
worships with thousand sweets (alam), he receive fruit of 
his efforts. He who performs sacrifices with ghee soaked 
sticks (amar) he fulfills all his desires. Bringing together 
ten like-minded Brahmins, one becomes resplendent like 
Sun. He who chants this mantra ten times at the time of 
eclipse of the Sun, sitting on the banks of a river with 
Ganapati's idol in front of him, he becomes well- 
endowed with the energyof this mantra, becomes 
delivered from great calamity. He becomes knower of 
every thing; knower of every thing; knower of every 
thing; thus has been spoken in the Vedas.Thius ends the 
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Upanishad. Let That One be propitiously peaceful, be 
peaceful, be peaceful. 


Explanation: 


Human needs to be assured that his devotion to 
and austerity, penance on the spiritual Path will also 
bring Bliss and mystical benefits, valuable in equal 
measure and importance as the physical fruits in 
empirical life bring for him. fa, the fruit of listening, 
is an effort which the seers make, thinking such 
assurance will prompt in course of time to experience the 
spiritual happiness. Therefore, normally ‘aia is 
provided at the end o every stotra, with specific 
disclaimer that the hymn will grant the desired boons, 
only to him who is receptive, the initiated and the 
qualified one and not to others. There is an assurance that 
hymn will bestow various boons, wealth, health and 
wellbeing. The hymn should not be taken literally but 
should form the basis for reaching out from the gross 
temporal symbols to subtle spiritual truths. This is clear 
from the final statement that this hymn is Veda - the 
Wisdom, Upanishad., he secret doctrine conveyed to a 
student who approaches a Teacher with due respect and 
sense of surrender and a receptive Mind. 


xxx 
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